In this research we pose an historic question about the Greek identities that have been grown and excelled in Smyrna, in the late of 19th-20th century. The basic elements for the construction of the Greek identity were the orthodox Christian religion, the language, the origins from ancient times, and the education. The awakening of the Greek national consciousness in the years of the Ottoman Rule relied mainly on the use of the Greek language, as it was grow, secretly or openly, by the church.
Introduction
The identity of the Greeks of Smyrna (Ismir) is studied through the contrast of the image they had of themselves versus the one they had about the Ottomans, Europeans and other nationalities living in Smyrna in the late of 19 th -20th century. The historical era in this issue refers to the dissolution of the Ottoman Empire, the decisions of the Young Turks and the Kemalist governments for radical changes in order to create a net national Turkish state in 1922, until the violent expulsion of the Greek population from Asia Minor.
The millet repealed by the proclamation of the Tanzimat reform decree, Hatti-Sheriff (1839) and Hatti-Humayun (1856) (Inalcik, 1978: 616; Inalcik, 1964: 56-57, 60-62; Lewis, 1963: 109-113; Davison, 1963: 413) . These reformations gave the rights of equality to all the peoples of the Ottoman Empire. Although they removed the Patriarchate's benefits, arising from the Orthodox Christian religion, they allowed the creation of Greek Societies and educational, musicians, gymnasts, religious Fraternities. The "Hellenic Literary Society of Istanbul", the "Ministry of Education of the unredeemed Hellenism", as featured (Stavrou, 1967: 320; Mamoni, 1983-1: 291) , took the responsibilities of the Ecumenical Patriarchate. They were in direct cooperation with the Ecumenical Patriarchate and with the Educational Committee, which it designated. They controlled the establishment of schools, their financial support, the publication of textbooks and other books, the appointment of the teachers, the scholarships throughout Asia Minor (Vakalopoulos, 1998: 323-324) .
The Associations and the Fraternities generally cultivated the Greek identity in Asia Minor. In addition they aimed to support the intellectual culture of the Greeks, the language and the specific cultural elements, in order to keep their ancestors' identity (Mamoni, 1983-2: 63-114) . The Greek Associations and Fraternities struggled for the creation of special national consciousness in the Ottoman state and for their survival versus to the homogenization and Turkification, which initiated by the Young Turks in 1908 (Soldatos, 1998: 3-6) .
The "Society for the Propagation of the Greek letters" was the center of the "national struggle" in Smyrna. It was the second Society in Asia Minor, after the "Hellenic Literary Association in Istanbul", which held materially and morally to the "hellenisation" of all the Greeks, of all the social and economic status. The cooperation of Metropolitan Chrysostomos of Smyrna was crucial to the flourishing of the education and the cultivation of Greek national consciousness. The work of the Association, within the Community has always had cultural, scientific and artistic content as well as political connotations. References to classical Greece which were obvious on the names of music and educational Association -such as "Homer", "Orpheus Musical Society," "Apollo," "Hermes", "Theseus", "Pelops" -indicated the orientation towards Hellenism too (Kouroupou, 1982: 149-184; Kouroupou, 1993 Kouroupou, -1994 .
The Historic Question
The Greek identity has been grown and excelled in Smyrna in the late of the 19 th -20th century. The basic elements of this identity were the orthodox Christian religion, the language, the origins from ancient times, the education. The awakening of the Greek national consciousness in the years of the Ottoman Rule relied mainly on the use of the Greek language, as it was supported by the church.
The level of education is constantly being improved in Smyrna since the founding of the "Old School", in 1708: that was the first Greek school in Smyrna. The other school was the "Evangelical School" founded in 1733 by Elders and monks from Chios. The establishment of the primary schools in all districts of the city proves the interesting for the Greek language (Anastasiadis, 1938: 9-115) . The "New Public School" was founded in 1803, which later was renamed to "Philological Gymnasium".
In 1830 girls started to attend to Greek community schools, known as the "Girls' School of the Holy Fotini" and later as the "Central Girls' School". The "Homeric Girls' School" was a High School for girls, founded in 1881 to protect girls from proselytizing; there were created more than twenty private girls' schools. The foundation of girls' school reflected fully the diversity between the Greek perceptions about the position of women in the society and the girls' education versus the Ottoman beliefs about the women's position (The Archive of the Ethnomartyr from Smyrna Chrysostomos, Doc. 7, 2000: 11; Athinogenis, 1938: 137-158; Emmanouilidis, 1924: 399) .
The Data
The numerous Greek newspapers had been the mass medium for the "national mission", as it was defined by the Greek journalists. 135 Greek newspapers and magazines circulated in Izmir during the period 1831 until 1922, compared to 16 Turkish, 34 Armenian, 12 Jewish, 1 Italian and 22 French-speaking, which were published by the Levantines, Greeks, Armenians and Jews (Solomonidis, 1959: 225-250) . The Greeks, therefore, attached great importance to the Press for the preservation of the language and the promotion of Greek ideological, educational and cultural issues. The columnists consciously supported the civilizing penetration of Greek culture in Asia Minor.
In the Greek identity we also can find the cosmopolitan Western cultural elements. The French, British, Dutch and other Europeans who settled in Smyrna since the 16th century for commercial mainly reasons, transported their culture and their habits (Bourdieu, 1980: 75-165; Bourdieu, 1984: 613; Bourdieu, 1986: 241-258 American, German, French, educational institutions of the city, children with foreign citizenship as well as students with Ottoman citizenship, nevertheless with Greek identity, were all together students.
The European repertory theatre brought the new artistic performances which were played by Athenian drama troupes. Since the 19th century the drama education had been developed, and were created troupes by excellent indigenous actors, who shared repertory of European and Greek content (Sideris, 1990; Solomonidis, 1954) .
The interaction of Greek and European, combined with the economic growth and the industrialization which was expanded, leaded to wider urbanization of the national-religious Greek community, a phenomenon which was reflected in the habits, clothing, housing, social events.
The Citizenship
The Greek-Ottoman identity of many Greeks from Asia Minor was a complicated one. They determined themselves as Greek-Ottomans, because they supported the Ottomanism reforms, which the Tanzimat had declared. The term "Greek-Otoman" was first used by the journalist Andrew Kavafaki from Constantinople, editor of the newspaper "Ανατολικό Ταχυδρόμο» («East Postman») and meant the Greeks who supported the Ottomanism of the Tanzimat (The Archive of the Ethno Martyr from Smyrna Chrysostomos, by Alexandris: xiv). It was the result of the combination among the liberal promises of a short-lived Ottoman Constitution of 1876 on equal rights for all citizens regardless of religion and the plan of a peaceful coexistence and foundation of "The Eastern Federation", which had been declared by the "Organization of Constantinople". The "Organization of Constantinople" cultivated by the politicians Ion Dragoumis and Athanasios Souliotis-Nikolaidis. Although it lasted only two years, the constitution of 1876 fostered hopes for a future administration of the Ottoman government on equal terms for Christian and Muslim populations (Veremis, 1998: 61) .
The supporters of the Greek-Ottoman cooperation were 1) those who had benefited from the trade with the West and from the development of industry and shipping, resulting in a financial and social comfort, 2) some bishops and new "Fanariotes" because of the benefits they had in the Ottoman state (Alexandris, 1980: 365-404) . They adopted the idea of coexistence among the peoples of the East and the idea of the Greek-Ottoman leadership. In that context they accepted the plan of Dragoumis and Souliotis-Nicolaidis to create a multinational federation in which, as they anticipated, the Greek elements would soon acquire a political role, because of the excellence in literacy, education and economy.
Nevertheless a large proportion of Greeks in Smyrna was contrary to Ottomanism. They didn't believe in the promises about the representation of all the citizens in the parliament, the equality before the law, the religious freedom, the independent judiciary and the decentralization. They knew well the traditions and the requirements of the Muslim religion, which degraded the non-Muslim populations and tolerated the people of the Bible. They were the followers of the "Great Idea", meaning the release and the integration into the national center, in the previous status of the Greeks in Macedonia, Thrace and Epirus. They alleged that the Greek state would be more viable with the new and the necessary extension of the boundaries. Indicative of these different perceptions was the fact that the conflict has been moved even within the Ecumenical Patriarchate, between Patriarch Joachim III and "anti-ioakeimikous". The cause of this contention can be described as the dichotomy among the "ethnarchy" versus the "irredentism". They argued for the definition of the national center in Istanbul and in Athens, respectively (Kofos 1986: 107-120 ; Κιτρομηλίδης/Kitromilidis 1984: 480-507).
A group of Ottoman intellectuals who belonged to the new bourgeoisie (Kyridis 2005) supported the idea of a multiethnic society, however, under the rule of the Ottoman nation in order to construct an Ottoman citizenship.
They thought that the reformers of the constitution were vassals of the European powers, that the measures, which would improve the position of non-Muslims, were traitors to their country, and that the indigenous Christian population was carriers of foreign interests.
In this context, in 1908, the Movement of the Young Turk emerged, who rushed to enforce its policy (Inalcik, 1978; Zürcher, 1984: 117-121) .
Ottoman Citizens
The primary aim for the Young Turks was to construct an ethnocentric identity of the Ottomans. The measures that were designed aimed to assimilate the non-Turkish communities to Ottomanism, in order to shape a Turkish national consciousness (Taner & Akcam, 2007: 90-91) . Therefore the multinational character of the Empire had to be disappeared because of the superiority of Islam over the others religions (Horton, 1992) . The Young Turks combined the Islamic religion with nationalistic identity and citizenship versus to the multinational citizenship of the Empire (Landau 1981: 45-46 
The Education
The Young Turks' state took control of all the educational institutions, the community's and the private ones. The Ottoman Ministry of Education managed all the educational issues. The State had the financial security of schools and of the teachers, prohibiting the Greek Community and the Ecumenical Patriarchate to get involved in education policy (Wien, HHStA, PA, XXXVIII, Karton: 369, Konsulate, 1916 , Smyrna, Νο 28/P, Austrian consul in Smyrna addressing the minister for foreign affairs baron St. Buriàn, Smirna 18.4.1916.) . Government reduced the amount for education. Indicatively, on the recommendation of the local Ottoman authorities of the Aydin villayet, had been offered the amount of 67 Turkish lira for the operation of schools, monthly, compared to the 1.200 and more which the Greek communities used to offer for the same purpose (Wien, HHStA, PA, XXXVIII, Karton: 349, Konsulate, 1910 , Smyrna, Νο 67, Austrian consul in Smyrna addressing count Alois Grafen von Aehrenthal, Smirna 14.10.1910; Boubougiatzi 2011 (in print) . The teaching of the Turkish language became compulsory and it had to be taught at the same hours that used to be taught the classics authors, the European languages and the history ( 
The Marriages
Another measure which attended to the loss of the Greek identity and of the multinational citizenship was the violent separation of the inhabitants of the same villages, even the separation of the family members. They were obliged to move from the West coast of Asia Minor to the interior for "military reasons" during the period of the World War I. The residents of a village were separated into groups of two to ten families, while the members of a family were scattered to ottoman villages under the condition that the Greek element is no more than the 10% of the total population («Persecution of Greeks Turco-German Plan», The Scotsman, 15.7.1915) .
Mixed marriages were forced between Muslim men and Greek women, but also prohibited marriages with the opposite combination («Germans Inspired Turkish Atrocities against Greeks», The New York Times, 19.9.1918 , but the plan did not yield the expected results because of the moral, religious and national resistance. It didn't work because of the "solution" of "kryptochristianism" (Christians in secret), which had been invented by the Greeks in order to reduce the Islamization. Finally there were established asylums for orphan boys, where also revived the old system of Janissaries. In this way the effort of annihilation of all the non-Turkish elements had been strengthened («900.000 Greeks Killed», The New York Times, New York 3.12.1918; «Turkish Cruelty bared by Greeks», The New York Times, New York 16.6.1918 ).
. The Economy
Equally crucial blow to the Greeks of Asia Minor were the embargo measures which were taken by the Young Turk government. The measure of the "national will", meaning the abstinence of the Muslims from any trade with the Greeks, aimed to the national awakening of the Ottomans (Α.Υ.Ε., Κ.Υ., Α/21/ η' (without protocol n.), Chrisostomos addresses Kapsabellis, Smirna 26.5.1914; Memorandum concerning the rights and adversities for the residences in Asia Minor and Thrace 1918; Morgenthau 1929: 60) . Greeks were excluded from their land during the period that they had to harvest the crops. They were not allowed to claim the money that the Muslims owned to them. They couldn't keep their professional unions (Α.Υ.Ε., Κ.Υ., 1914, Α/21 α', protocol n. 58, Tserepis addresses Strait, Aivali 16.3.1914). They were imposed on temporary duties, beyond the heavy taxes which already existed. There were confiscated assets from the Greeks, which later were appropriated by the government officials. The Greek communities were weakened and gradually came the extermination of the Greek element and the forcible expulsion from Smyrna in September of 1922 (Boubougiatzi, 2011) .
In this Greek-ottoman identity we can remark some notions of citizenship as:  the right to cultural participation (Turner, 1993) ;
• the right to enter a society and then to remain within that society (Yuval-Davis, 1997);
• the relation among the local and global cultural orientation (Held 1995) ;
• the rights and responsibilities of the visitors to other places and cultures (Urry, 1997) .
Discussion Local Global
The Greek identity remained robust in Smyrna until the last minute of the Greek presence in Asia Minor. Due to the violent persecution which suffered the Greeks during 1913-1922, they abandoned every prospect of coexistence with the Ottoman element and they wanted the union with Greece.
The local characteristics were added to the dominant Greek features associated with European culture. Those who survived the persecutions brought this culture in Greece, to give traditional and new elements to the identity and the citizenship of Greeks into the Greek state.
The presence of foreign institutions in Smyrna was accompanied by the presence of foreign missionaries and was part of the colonial policy of the United States and European countries for review and economic penetration in the region.
It was the same policy that began in the 19th century in the form of loans and investments in the Ottoman Empire.
Imperialism, the final phase of the colonial policy of European states in the 19th century, as a political theory aimed at territorial expansion, at acquisition of strategic, geographical and economical areas. Therefore they wanted to have the absolute control in the political and economic level.
The cultural and economic integration are basic signifiers of globalization. Certainly, 1922 is too early to talk about globalization, since it is a term which has been used for the first time in 1944, in Washington, by the representatives of the forty-four allies of the Second World War, during the planning of the postwar economic model (Note 1). However, in Smyrna and Asia Minor there was a financial and multi-cultural universalization by foreign bodies, with the aim of political and economic power, which can be described as a phenomenon of "early globalization".
